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To wards a Co ali tion of Cul tu res

Pro nounce ments on “the di a logue of civili sa tions” are mush -
room ing, but why “di a logue” in the first place? Af ter all this term
im plies the ex is tence of only two sides to the ar gu ment, even if they
are each rep re sented by nu mer ous par tic i pants, and di chot omy
tends to gen er ate a temp ta tion for con fron ta tion. And sec ondly, is
the con cept of civili sa tion re ally sup posed to help in the de sired di -
a logue or, in a broader sense, form the ba sis for un der stand ing the
na ture of the so cial com mu ni ca tion pro cess at the be gin ning of the
21st cen tury?

The ma te rial im pe tus for the de bate about the sig nif i cance of the
con cept of civili sa tion was pro vided by an ar ti cle on “the end of his -
tory” by Fran cis Fukuyama.1 How many its read ers re mem bered
upon read ing it that, for Hegel (who per ceived his tory as a slaugh ter -
house), “the end of his tory” had come with the vic to ries of Na po -
leon, and that Hegel’s 20th cen tury in ter preter, Alexandre Kojčve,
had also asked about “the end of his tory”, long be fore Fukuyama
did? Around the same time, pub li ca tions by Sam uel P. Hun ting ton
be gan to ap pear on the sub ject of the clash of civili sa tions, the pub li -
ca tions be ing in ter preted as the the sis of the in ev i ta bil ity of wars be -
tween civili sa tions, even though that the sis was but a con se quence of 
(and an al ter na tive to) the con clu sions drawn by Levi Strauss.2 And
on Sep tem ber 11, 2001 the at tack in the USA took place and a new
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1 F. Fukuyama, “The End of History”, The National Interest (summer 1989); idem,
End of History and the Last Man (New York: 1992). Cf. idem, ed. T. Burns After
History? Francis Fukuyama and His Critics (Lanham: 1994).

2 S.P. Huntington, Clash of Civilisations and the Remaking of World Order (New
York: 1993) (I have used the New York: Simon and Shuster, 1996 edition);
L. Strauss, “Race et histoire”, Le racisme devant la science (UNESCO, 1960).



shower of state ments on Is lamic fun da men tal ism, ter ror ism, the
clash of civili sa tions etc. fol lowed, with the “Axis of Evil” thrown in.
No won der “ex perts” ap peared who con sid ered the end of his tory as 
the an ni hi la tion of the pres ent world or der caused by a clash be -
tween “West ern civili sa tion” and the “civili sa tion of Is lam”.

Many a Mus lim thinks that it is all about “the di a logue be tween
the West and Is lam”. And yet, we know that to day the West is not a
unity, nor has it a sin gle boss. The ag gre ga tion of states in hab ited
mainly by Mus lims is no such ho mog e nous en tity ei ther. And yet
the Arab par tic i pants in the con fer ence “Is lam and the Di a logue of
Civili sa tions” or gan ised in Ri yadh re cently made bit ter com ments,
to which I and other vis i tors from the West lis tened, about “the
West” ig nor ing “the con tri bu tion of Is lam to west ern civili sa tion”
and “the ar ro gance of the West in pur su ing an anti-Is lamic and
anti-Arab pol icy of un crit i cal sup port for Is rael”.3

 Here in Po land, and gen er ally in Eu rope, even though
Eurocentrism and ethnocentrism are rel a tively wide spread and the
mass me dia fre quently rely on clichés, good schools do teach Arab
cul tures, and quite a few of us still re mem ber peo ple queu ing in front 
of the State Pub lishing In sti tute’s (PIW) book shops to buy a new
trans la tion of the Qur’an,4 the Pol ish Tar tar com mu nity seems never
to have been the sub ject of pub lic con tro versy or group dis crim i na -
tion, the Sarmatian leg end traces the or i gins of Poles back to the ter ri -
tory of the pres ent Iran, and at ti tudes to wards the par ties in the con -
flict in the Mid dle East are one of the fac tors that dif fer en ti ate the
USA from the Eu ro pean Un ion. What I seek to stress at this point,
how ever, is that even though we use them, such terms as “the West”, 
“Chris tian ity” or “Is lam” no lon ger, if ever, pro vide a suf fi cient con -
cep tual frame work for di ag nos ing the cur rent state of in ter na tional
pol i tics, since there is no sin gle ho mog e nous West, no such Chris -
tian ity, no such Is lam, no ac tual uni fi ca tion of all the states for which
Is lam is the state re li gion. Do civili sa tions ex ist to day, then?

The pseu do-La tin term “civi li sa tion” was co in ed over two hun -
dred years ago and first came into com mon use in Fran ce.5 No wa -
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3 Krzysztof Bałon has drawn my attention to the timeliness of the conference on
intolerance and xenophobia, which was held last year in Durban. 

4 Koran, translated from the Cairo edition (1923, 1342 AH) and prefaced by Józef
Bielawski (Warszawa: 1986). The first translation into Polish was by Tarak
Buczacki (Warszawa: 1858) working under the influence of Bolesław
Kazimirski, the translator of The Qur’an into French (Paris: 1840).

5 The term was first used by Honoré de Mirabeau in Ami des hommes, 1775.
However, Dr Johnson refused to include the term in his Dictionary of the English
Language. Cf. L. Febvre, “Civilisation. Evolution d’un mot et d’un groupe



days, we spe ak of the civi li sa tion of love and the civi li sa tion of de -
ath, pe o ple com pla in of civi li sa tio nal di se ases etc. At scho ol we
le arn abo ut va rious civi li sa tions, e.g. the Su me rian, Greek or Az tec
civi li sa tions. Eve ry once in a whi le bo oks devo ted to the Atlan te an
civi li sa tion are pu blished. In Ar gen ti na, in the mid-19th cen tu ry, a
po li ti cian who cal led for the or ga ni sa tion of mass Eu ro pe an im mi -
gra tion wro te abo ut the clash of the Eu ro pe an civi li sa tion with the
lo cal bar ba rism.6 The Spa nish use the term raza to de scri be re pre -
sen ta tives of the same civi li sa tion, even though raza se ems ra ther to
re fer to culture,7,and yet it is not so diffe rent from the con cept of
race as used at the be gin ning of the previous cen tu ry in the US and
En gland by pe o ple who be lieved in the su pe rio ri ty of the “An -
glo-Saxon race”.8

Civili sa tion can be op ti mis ti cally de fined as “a di rec tion in the
prog ress of hu man kind”, as this con cept at the early stage of its use
was re ferred to by Jerzy Szacki in his en try in Wielka Encyklopedia
Powszechna, pub lished by Pol ish Sci en tific Pub lishers (PWN).9

Some times the term “mod ern civ i li za tion” ap pears, a con cept re -
lated to so called mod erni sa tion the o ries, some times it is sim ply a
syn onym for “westernization”. It is of ten used sim ply as a syn -
onym for cul ture. How ever, var i ous us age cul tures of the term “cul -
ture” ex ist. For two years I used to lis ten to ironic re marks about the
su pe ri or ity of Kul tur over Zivilization—com ments that im plic itly re -
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d’idées”, in: idem, Pour une histoire ŕ part entičre (Paris: 1962). H. Serejski,
“Początki i dzieje słów ‘kultura’ i ‘cywilizacja’ w Polsce”, idem, Przeszłość a
teraźniejszość (Wrocław: 1965), p. 237-249. 

6 D. Sarmiento, Facundo o La Civilizacimon y la barbarie, (Santiago de Chile: 1845);
the English translation Life in the Argentine Republic in the Days of the Tyrants or
Civilization and Barbarism (New York: 1868).

7 El Dia de Raza, the Day of the Race, October 9, is the anniversary of the so called
discovery of America by Columbus, and the celebrations associated with it
serve the purpose of emphasising the cultural unity of Spain and Hispanic
America (the term “Latin America”, which later came into use, was coined by
the French, has a different meaning and refers to a larger territory); cf. the
concept of Hispanidad. 

8 The superior Aryan race was supposed to preserve its purity in order to
maintain its supremacy: S.K. Humphrey, Mankind, Racial Values and the Racial
Prospect (New York: 1917), and Lord Milner (who was Minister for the Colonies
at that time—1919) introduced himself as “a British race patriot”; T.H. von
Laue, The World Revolution of Westernisation (New York: 1987), p. 224. The
concept of race was used to stress dissimilarity. 

9 A comparison of the entry for “civilisation” as defined in different
encyclopaedias might provoke much thinking. 



ferred to the USA and France, made by my learned col leagues at the 
Uni ver sity of Co logne.10

The con cept of civili sa tion was used by Oswald Spengler, who
was the first to put for ward the the sis of the fall of the West11, yet it
was Ar nold Toynbee who was the first au thor to con struct a syn the -
sis of his tory based on this con cept.12 Civili sa tion is “an edeavour to 
cre ate a state of so ci ety in which the whole of Man kind will be able
to live in har mony, as mem bers of a sin gle all-in clu sive fam ily. This
is, I be lieve, the goal at which all civili sa tions so far known have
been aim ing un con sciously, if not con sciously.”13 And then he
added that “the re la tion of ‘civili sa tions’ and ‘a spe cific civili sa tion’
to ‘civili sa tion’ can be lik ened to the re la tion of a sin gle rep re sen ta -
tive of a cer tain class of phe nom ena or a larger group of such rep re -
sen ta tives to the class they rep re sent [its com po nents]. The class
rep re sented by civili sa tions is a cer tain kind of ‘cul ture’. Each civili -
sa tion per tains to a spe cific so ci ety and it is prac ti cally im pos si ble to 
study a se lected civili sa tion and its so ci ety in sep a ra tion from each
other. A spe cific civili sa tion can be de fined as ‘a cog ni sa ble ob ject of 
study’, as a do main com mon to par tic u lar ar eas of ac tiv ity of a cer -
tain num ber of var i ous peo ple, or as a rep re sen ta tion of spe cific
types of so ci ety.”14 This com bi na tion of a sub jec tive fac tor and the
ob jec tive ones was meant to en sure full un der stand ing of civili sa -
tion. How ever, the au thor found no ma jor fol low ers among the
schol ars. This might have been be cause of the dif fi culty of ap ply ing
this def i ni tion, or be cause his anal y sis also had cer tain re li gious di -
men sion, es pe cially dur ing the last stage of his work.15
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10 A German term, Kulturkreis, a cultural circle, also exists as a definition of a
group of related (?!) cultures in neighbouring territories; a concept similar to the 
one of “large cultural space” or even “civilisation” in the Polish language. 

11 O. Spengler wrote about the structure of civilisation (“complex”), Der Untergang 
des Abendlandes (München: 1918), passim.

12 A. Toynbee, Study of History (pub. in 1934–1961), a work in 12 volumes devoted
to the philosophy of history, based on an analysis of the cyclic development and 
fall of 26 civilisations (later the author accounted for 34 civilisations) during the
period from approx. 3,500 B.C. to 1972. At the same time, Toynbee wrote annual
analyses of previous year’s events inclusive of the political history of the World
War II (co-authored by Jane Caplan ) for the Royal Institute of International
Affairs. Cf. Wojna i cywilizacja (PAX Publishing Institute, 1963).

13 A. Toynbee, J. Caplan, A Study of History. The One-Volume Edition (OUP, 1988) p. 44.
14 Ibid., p. 45.
15 Toynbee arrived at the conclusion that history was created by God. He rejected

the Darwinian theory of the evolution of species. Modern historiography has
drawn on his work not so much for the considerations about civilisation as for
the analysis of specific cultures from the remote past.



Probably the most prominent historian of the 20th century,
Fernand Braudel, also used the concept of civili sa tion, yet he used it 
in combi na tion—“civili sa tion matérielle”,16 which was trans lated
into Polish as kultura materialna (material culture), a concept which
Jacek Kochanowicz, the editor for the afore men tioned trans la tion,
construed as “methods of obtaining energy and goods and the
means of consump tion”.17 In the Polish tradition, the term “civili za -
tion” encom passes the concepts of technology and moderni sa tion,
whereas the most common under standing of the concept of culture
refers to the symbolic culture.18 Braudel, on the other hand, claimed 
that “culture means civili sa tion which has not yet reached
maturity—its optimum—which has not ensured its sustainability.
Before this takes place—and the wait may be lengthy—the neigh -
bouring civili sa tions exploit it in every way possible, which might
not be just, but is only natural.”19 He must have meant the concept
of culture in the broadest sense.

Im man uel Wallerstein be lieved that the con cept of civili sa tion
could be ap plied with ref er ence to the cul tural forms of ex is tence of
con sec u tive im pe rial worlds in a ter ri tory, e.g. to the long con tin u a -
tion of the state in the Chi nese ter ri tory.20

Toynbee was writing a synthesis of history. Braudel was also
writing a histor ical synthesis. A histor ical synthesis was also
what Wallerstein was aiming for. When Jerzy Jedlicki later
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16 F. Braudel, Civilisation matérielle et capitalisme, XVe–XVIIIe sičcle. Les structures
quotidiennes: le possible et l’impossible (1967). Translated into Polish as Kultura
materialna, gospodarka i kapitalizm XV–XVIII wiek. Tom I. Struktury codzienności.
Możliwe i niemożliwe, trans. Maria Ochab, Piotr Graff (Warszawa: 1992); vol. II.
Gra wymiany, trans. Ewa Dorota Żółkiewska (Warszawa: 1992); vol. III. Czas
świata, trans. Jan Strzelecki, Jerzy Strzelecki (Warszawa: 1992). Preface and
academic consultation for vols. 1–3—Jacek Kochanowicz. F. Braudel about the
concept of civilisation matérielle: “The ambiguity of this concept is obvious. I
hope, though, that if my way of perceiving the past wins approval, (...) one day
we will be able to find a more adequate label to describe this infra-economy, the
second, informal sphere of business activity, the sphere which is a domain of
self-sufficiency and exchange of goods and services within a limited radius.”
(For Braudel, the first sphere was the market, and the third one capitalism.) vol.
I. op. cit., p. 20.

17 Idem, vol. I… op. cit., p. 10. 
18 “The culture of a given community is a complex of all the forms of social

consciousness that are functional in its social practice” — J. Kmita, O kulturze
symbolicznej (Warszawa: 1982) p. 72. A classic formula of John Locke is
recalled: “Consciousness is the perception of what passes in a Man’s own
mind.” Cf. the use of the term by C. Miłosz, Rodzinna Europa (Kraków: 1994)
p. 127.

19 Ibid., p. 90. 
20 I. Wallerstein, The Capitalist World-Economy (CUP, 1979) p. 158.



asked: “What civili sa tion do the Poles need?” he was also
referring to history,21 and the newly estab lished Chair of European 
Civili sa tion at College d’Europe in Natolin was filled by Bronisław
Geremek, a historian. The concept of civili sa tion may continue to be 
useful in histor ical research; however, to quote Jedlicki, this concept 
“has never had a strictly specified meaning, in common with other
great abstracts of political philos ophy which become useful on
account of the very fact that their semantic content can be plastic -
ally modelled. The concept of civili sa tion has become indis pens able 
because in a single semantic conden sa tion it contained an
enormous sum of patterns which were Western European by
origin, but pertaining to all mankind by purpose. And more than
just a sum—a system.”22

My doubts as to the use ful ness of this con cept for the di ag no sis
of cur rent in ter na tional pol i tics de rive from the fact that if an
all-em brac ing “world civ i li za tion”, the above men tioned “sys tem”, 
is be ing cre ated, or per haps al ready ex ists to day, then log i cally
what we are deal ing with is not a civili sa tion ac cord ing to the def i -
ni tions we have been used to. Af ter all, any civili sa tion can only ex -
ist, i.e. be re cog nis able, against the back ground of other civili sa -
tions, which en tails synchronicity that would be con tem po rary to
us, if we do not want to be lim ited to his tory, un less the con cept of
world civili sa tion is en dowed with an en tirely dif fer ent mean ing
than the one as cribed to the con cepts of civ i li za tion, which has been
used so far; in that case, though, fur ther use of the same term would
be un jus ti fied. In other words, the hy po thet i cal “vic tory” of a sin gle 
civili sa tion as a global sys tem would re sult in the ques tion ing of the 
his tor i cal—in deed the historiosophical—con cept of civili sa tion,23

in “the end of civ i li za tion”.

In view of the above, still more doubts arise to day in re la tion to
the con cept of a “civ i lized” state which would meet “civili sa tion
stan dards” in com pli ance with 18th cen tury re quire ments, i.e. one
that would be a Chris tian mon ar chy, or even in com pli ance with
con tem po rary re quire ments, i.e. one that would be a na tion or gan -
ised in the form of a state (na tion-state) and at the same time would
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21 J. Jedlicki, Jakiej cywilizacji Polacy potrzebują? Studia z dziejów idei i wyobraźni XIX
wieku (Warszawa: 1988).

22 Ibid., p. 27.
23 The opinion that Wallerstein’s definition would survive, provided an

additional assumption is made that the “territory” as used in his definition is to
be interpreted as the whole globe, remains open for discussion.



be “mod ern”, cap i tal ist and dem o cratic.24 Given such a cap ture of
the con cept of civili sa tion, many sov er eign and re cog nised states
fail to be clas si fied as civil ised. Is this sup posed to be the “west ern”
ground for “the di a logue be tween civ i li za tions”? And is not the
term “rogue states” tan ta mount to “un civ il ised states”?

How ever, my prin ci pal res er va tions en sue from the fact that the
new re al ity con sists in the for ma tion of a global so cial struc ture
which is grad u ally los ing its pos i tive cor re la tion with the for mer
fron tiers be tween civili sa tions, which—to make mat ters
worse—have not yet been ad e quately de ter mined.

Thus, it is not about a com plete re jec tion of the con cept of civili -
sa tion, but rather about the use of this con cept pri mar ily with re -
spect to the cul tures ex ist ing in the past, the mem ory of which is
mainly passed on by way of for mal teach ing, since I would like to
use the term “civ i li za tion” with ref er ence to a cul ture of a spe cific
type, a cul ture of a so ci ety that ex isted in an in te gral ter ri tory for a
pro longed pe riod of time un der con di tions of con ti nu ity of the po -
lit i cal sys tem and type of econ omy, and par tic i pated in the dif fu -
sion of pat terns among civili sa tions in a non-con tin u ous way lim -
ited as to the sub ject, thus achiev ing a high level of ho mo ge ne ity,
au ton omy and self-suf fi ciency.

The global struc ture that is com ing into ex is tence to day is
emerg ing as a re sult of a de cline in the cul tural dif fu sion, con se -
quent upon the grad ual dis ap pear ance of bar ri ers to so cial com mu -
ni ca tion, and is char ac ter ised by a pro di gious in crease in trans-cul -
tural flows of in for ma tion, and con se quently, by ever more
prom i nent and rap idly oc cur ring changes within the so ci et ies
which com mu ni cate with one an other. The com mon im pres sion of
an ac cel er ated flow of time is the very func tion of the in creased fre -
quency of so cial change in all ar eas of life.

The key po lit i cal prob lem thus con sists in find ing a form of
co-op er a tion that would en sure col lec tive se cu rity with a si mul ta -
neous in crease, or at least pres er va tion, of cul tural di ver sity within
this global so cial struc ture. Ob vi ously, cul tural di ver sity will also
un dergo al ter ations, as the con tent and com po si tion of the char ac -
ter is tic fea tures of each cul ture are sub ject to change.
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24 G. Gong, The Standard of “Civilisation” in International Society (Clarendon Press,
1984); I. Neumann, J. Welsh, “The Other in European Self-definition: An
Addendum to the Literature on International Society”, Review of International
Studies 17 (1991), p. 327-348. 



The ex is tence of di ver sity it self is of par a mount im por tance,
since de vel op ment has hith erto been a func tion of the num ber of
cul tures and their di ver sity, be cause the con tri bu tion of par tic u lar
cul tures to de vel op ment does not pri mar ily con sist in the fact that
they con trib ute their, and ex clu sively their, dis cov er ies, in ven tions
or ideas to the de vel op ment of all hu man kind. If a given cul ture
were to be founded ex clu sively on its own re sources, it would
rather be able to gen er ate a short-term se ries of sig nif i cant achieve -
ments, while through in ter act ing with other cul tures it can par tic i -
pate in a long-term pro cess of ac cu mu la tion of achieve ments. Thus
the long-term con tri bu tion fi nally de pends on the dis sim i lar ity of a
given cul ture rather than on its sin gu lar ac com plish ments. For this
rea son, there is no point in claim ing that one cul ture is now su pe -
rior, and an other one in fe rior, since the cu mu la tive func tion ing of
all of them is only man i fested in their spe cific co ali tion.25 Nat u rally,
the greater the num ber of cul tures, the greater the di ver sity of the
com plete as sem blage of cul tures, even though this func tion may
not be lin ear. Noth ing seems to in di cate that the re la tion be tween
the de gree of di ver sity be tween cul tures and de vel op ment is go ing
to change in the fu ture.

Di ver sity does not im ply the ne ces sity of con flict; it does im ply
the need for a co ali tion of cul tures. Con se quently, the prob lem of
the num ber, di ver sity and co ali tion of cul tures ap pears on the
agenda.26 In the prac tice of in ter na tional pol i tics, it means that the
cri te ria for global se cu rity should be for mu lated in such a way as to
en sure the pos si bil ity of mak ing use of the afore men tioned di ver -
sity of old and new cul tures with out con flicts. The cur rent state of
this pol i tics prompts the con clu sion that even though al most all
armed con flicts of to day are of a do mes tic char ac ter, the prob lem of
trans-na tional ter ror ism proves dif fer ent and is closely re lated to
the de bate con cern ing civ i li za tions. 

The trans-na tional ter ror ism of to day has its fun da men tal or i gin
in the phe nom e non of the world-wide phe nom e non of the un even
de vel op ment, yet the cat a lysts of these pro cesses also in clude both
the con flict in the Mid dle East and the di ver sity within the so ci et ies
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25 L. Strauss, op.cit., p. 273. 
26 If the word “culture” was formerly used to define a specific set of features

characteristic of people who inhabit an integral territory, nowadays the concept
of culture is more frequently associated with the social role of individuals and
the characteristics of a group of individuals which inhabits non-integral
territories and is subject to global formative influencesŻindividuals who
perform the same social roles and who communicate with one another in a way
which has not been known before.



of the Mus lim states. It is easy to imag ine that, in the Arab coun tries
ad di tional anx i ety must have emerged in re la tion to the fur ther
intra-po lit i cal re sults of such a state of af fairs. No won der then that
it was the Saudi heir to the throne, Crown Prince Abdullah, who
put for ward a con cept of agree ment be tween the Arab states and Is -
rael, and the King Ab dul Aziz Pub lic Li brary in Ri yadh which con -
vened the con fer ence re ferred to above. Saudi Ara bia has joined the
po lit i cal de bate that con sti tutes a part of the pro cess of form ing a
new con stel la tion of par tic i pants in the post-Cold War global sys -
tem and the de fence of the sta tus quo in the Arab states through
par tic i pa tion in the pro cess of trans-cul tural com mu ni ca tion.27

The protracted conflict in the Middle East has had a major impact
on the political culture of the Arab states, where it has contrib uted to
the devel op ment of a public political discourse, political polar is ation
and the extension of democracy construed at least as an increased
freedom of public speech on prospects for social devel op ment in the
Arab states.28 Nonethe less, the desired extended partic i pa tion of Arab
policy-makers in the inter na tional discourse has not yet reached
beyond the stage of deter mining the funda mental catego ries of the
discourse as far as certain subjects are concerned. Advancing such
issues as “Islam and the dialogue of civili za tions” is symptom atic of
this situation. This debate is truly important, and the Polish Institute of 
Inter na tional Affairs has been taking part in it, thus partic i pating in
social commu ni ca tion among cultures, with a view to building a
coalition of cultures as a contri bu tion to the collec tive security.29
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27 The Ambassador of the Republic of Poland in Riyadh, Mr Krzysztof Płomiński,
drew my attention to Al-Watan daily (December 18, 2001) writing about “the
western media campaign” launched against Islam, Muslims and Arabs, with
the New York Times at its spearhead; among other things, the article enumerated
in detail the services of Saudi Arabia to the “West”, and especially to
“America”.

28  Very few of the people there (unofficially) call for the State to be an order above
all other social orders, inclusive of the religious one, and for democracy to be a
standard for all residents of the state, irrespective of their citizenship and sex.

29  When I visited him, the first Deputy Foreign Minister of Saudi Arabia, Mr
Nizar O. Madani, wondered aloud whether, in the nascent international order,
the world of Islam was not meant to assume the role of the recently fallen
Empire of Evil. Note: Saudi Arabia occupies a special position. After all, it is
ruled by the Custodian of the Two Holy Mosques! And when in one of my talks
with the Undersecretary of State at the same ministry I expressed my opinion
that the countries of that region might be unable to solve the conflict in the
Middle East unassisted (Cf. R. Stemplowski, “Transnarodowa harmonizacja
bezpieczeń stwa i rozwoju ograniczy transnarodowy terroryzm”, Polski Przegląd
Dyplomatyczny, vol. 1, No. 3 (3) 2001, p. 6-7), Prince Turki bin Mohamed
pondered silently for a while and then asked a single-word rhetorical question:
“Intervention?”. A lecture entitled ”A Saudi Personal View of the Middle-East



All ex plicit man i fes ta tions of trans-cul tural com mu ni ca tion of
this kind are in valu able, yet in the pres ent era of globalisation what
we need most is a global move ment for the co ali tion of cul tures.
One of the rea sons for the for ma tion of such a co ali tion is to en able
the larg est pos si ble num ber of peo ple in the larg est pos si ble num -
ber of coun tries to learn more about other cul tures, since it is un der -
stand ing of the di ver sity of our world and the pro mo tion of this
phe nom e non that should be striven for. This would in crease the
chances for mu tual in spi ra tion. Ob vi ously, po lit i cal and re li gious
lead ers, sci en tists and art ists can be ex pected to com mu ni cate with
one an other.

Let me enu mer ate sev eral pro jects that would be fea si ble with -
out dif fi cult po lit i cal de ci sions and sub stan tial fi nan cial out lay:
draw ing on the ex pe ri ence of the Pol ish-Ger man Text book Com -
mis sion, UNESCO could in ten sify its ef forts to im prove the state of
school text books.30 There is much for par lia ments to do, to men tion
only in creas ing sup port for state cen tres for re search in inter-cul -
tural re la tions. The Eu ro pean Par lia ment for its part should com -
mis sion re ports to find out to what ex tent Eu ro pe ans are in formed
about other cul tures, and the per cep tions of con tem po rary Eu rope
held in so ci et ies out side Eu rope; it should launch a de bate and take
a po si tion on these is sues—per haps even pro pose a dis course of the 
Eu ro pean Un ion and non-Eu ro pean re gional in te gra tion in sti tu -
tions on the sub ject of cul tures.

A move ment for co ali tion of cul tures would cre ate new op por tu -
ni ties. It might at tract anti-glob al ists, who do not ac cept the pres ent
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Problem”, to be delivered at the Polish Institute of International Affairs on May
23 this year by Prince Turki al-Faísal, the President of King Faísal Research
Centre and the former head of intelligence, might make it easier for us to
understand the new policy pursued by this country. 

30 See: B.A. Reardon, Tolerance: the Threshold of Peace; a Teaching/Learning Guide for
Education for Peace, Human Rights and Democracy, 1994; Manual for Human Rights
Education: Primary and Secondary Levels, preliminary draft by K. Savolainen,
1997. Synthesis of reports by Member States in the Context of the Permanent System of
Reporting on Education for Peace, Human Rights, Democracy, International
Understanding and Tolerance of October 18, 2001, contains the following
statement: “Issues related to racial discrimination, xenophobia and ethnic and
religious intolerance are still accorded very little prominence in educational
curricula”, 162 EX/20, Paris, August 7, 2001. A Handbook for Writers of Children
Books by Mem Fox was published on the UNESCO web-site (Basic Learning
Materials Initiative). The recommended subjects include “the stranger comes to
town”, and provide recommendations concerning the handling of issues
related to ethnic identity, religion, sex etc. “in such a way as to provide
enriching and surprising elements for our readers, allowing them to become
open to ideas, and other people’s perception of the world”.



state of the world, let alone the pros pect of a con flict of cul tures, but
at the same time lack a spe cific di rec tion for pos i tive ac tion, and who
there fore could be at tracted to the con cept of re ject ing the ide ol ogy of 
in equal ity of cul tures, and to pres er va tion of cul tural di ver sity for
the com mon ben e fit. This very fact would suf fice to el e vate ef forts for 
the co ali tion of cul tures, al though when ever high ide al ism is con -
fronted with a naďve plat i tude a ques tion arises as to what the cost of 
a pos si ble dis ap point ment would be. How ever, it is also strik ing
how con ver gent the ideal of a co ali tion of cul tures is with re li gious
ecu me nism, the plea for good-neigh bourly re la tions, Hu man Rights,
pro cesses of re gional in te gra tion of coun tries with dif fer ent cul tures
etc. The ideal of a co ali tion of cul tures in vokes one of the fun da men -
tal char ac ter is tics of the so cial ex is tence of a hu man be ing: co-op er a -
tion. What is meant here is a state of mind, be it of an in di vid ual or of
whole so ci et ies, and hence also both the philo soph i cal ori en ta tion of
a so ci ety and the so cial at ti tude of an in di vid ual. And yet, just as
co-op er a tion can not eas ily be con tained within a sin gle in sti tu tion, a
co ali tion of cul tures does not yield to or gani sa tional uni for mity. This
by no means im plies a short age of tasks to be per formed by in sti tu -
tions. Be that as it may, the abil ity to co-op er ate—and we, here in Po -
land, do not form a co-op er a tive so ci ety yet, and even our gov ern -
ments find it dif fi cult to learn how to work as co ali tion of par ties—is
also an el e ment of our par tic i pa tion to mor row in the co ali tion of cul -
tures at ev ery level, in the Eu ro pean Un ion.

Source: Polski Przegląd Dyplomatyczny, t. 2, nr 2 (6), 2002, p. 5–14.
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